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Abstract

As two common types of strategies in the Persian politeness system, 'self-lowering' and 'other-raising', originally coined by Beeman (1986), may be broadly regarded as two stylistic devices which reflect the speakers' humility, on the one hand, and their deference to their interlocutors, on the other hand. By analyzing some formal political speeches made by a number of former members of Iranian Parliament during the impeachment of the then-minister of the Ministry of Islamic Culture and Guidance and the subsequent statements made by him to defend his policies, this paper has identified, categorized, and analyzed the linguistic forms—that is, pronominals, forms of address and verbal expressions—reflecting either of the above-mentioned politeness strategies in the realm of formal political discourse. The frequency of occurrence of the exponents bearing on each of the two strategies in question has also been computed. 
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1. Introduction
Language has been characterized as “a major mechanism in the process of social construction, … a reality-creating social practice” (Fowler, 1985, pp. 61-2). It is not merely a means by which people communicate messages, thoughts, and feelings; language speakers achieve far more objectives through language. In Widdowson’s words, language not only “serves as a means of cognition and communication: it enables us to think for ourselves and to cooperate with other people in our community” (1996, p. 3). In addition to such functions, people use language in subtle ways to define their relationships to one another, to identify themselves as members of a particular community, and to establish the setting and speech event in which they are communicating with their interlocutors (Fasold, 1990). Furthermore, in Fowler's words, "the use of language continuously constitutes the statuses and roles upon which people base their claims to exercise power, and the statuses and roles which seem to require subservience" (Fowler, 1985, p. 62). 

The nature and types of social relationships prevalent among the members of any community are reflected, to a great extent, in their language. The way we think of the people around us; whether we like or dislike them; whether we consider them as intimates or strangers, friends or foes, superiors or inferiors; whether they deserve to be addressed in a polite manner or not, and similar attitudes towards others are manifested in the type of language that we employ in our interactions with others. 


In this paper, the type of linguistic forms, 'honorifics', and forms of address used by Iranian Persian politicians in the process of an impeachment debate in the Parliament have been investigated mainly in two directions: (1) the way the Members of Parliament (MPs, henceforth) use language for self-reference, where ‘self-lowering’ is mainly applicable; and (2) the way they use it with reference to others, where normally one applies ‘other-raising’ strategy. Thus, the focus of the study will be political discourse rather than the informal discourse used by common speakers of the Persian language. The material chosen to serve such a purpose are the speeches made by former Iranian MPs (Members of Parliament) in the Fifth post-revolutionary Iranian Majlis (Parliament) during the unsuccessful attempt of impeaching the former minister of the 'so-called' Islamic Culture and Guidance Ministry, Ata-ollah Mohajerani—the politician who is famous for his eloquence and vast knowledge—and the speeches he made to defend his policies while in the office. The data for the study have been drawn, through a text analysis approach, from Estizah (The Impeachment), a book later edited and published by Mohajerani himself and covering all the arguments, speeches and comments made on the occasion of the impeachment.


Beeman (1986) maintains that pronouns and verbs in Persian are oriented in the directions which reflect basic functions and orientations in social relations. The first orientation of pronouns and verbal expressions, according to him, reflects relationships of inequality, i.e., relationships of an asymmetrical nature, and it is the domain where politeness strategies of “self-lowering” and “other-raising” enter the scene. The second orientation, Beeman elaborates, is concerned with relationships of equality, i.e., with relationships of a symmetrical nature, where both sides use parallel linguistic forms and utterances which are socially neutral. That is, both parties use the same neutral pronouns, noun phrases, and verbal phrases that are commonly employed by speakers in the social situations where they address their equals. These forms tend to become less refined and less formal as intimacy between the two parties increases.
What I am concerned with in this paper, however, is more related to the latter type of social situations, where a relationship mostly of a symmetrical nature between the two parties of a verbal communication exists (that is, where speakers usually address people of their equal status). It does not mean, however, that social relationships of an asymmetrical nature have been neglected. Despite what has been suggested by Beeman (1986), even in social situations where equals are involved, one may also notice differential uses of language simply for the sake of politeness considerations, giving deference, or 'respect behavior' (see Brown & Levinson, 1987, p. 129). To put it in other words, the use of politeness strategies in language is not merely restricted to situations where socially unequal people have verbal interactions. Moreover, according to Brown and Levinson (ibid.), strategies of politeness in language exist in all languages of the world for 'face considerations', as universal phenomena. Their "highly abstract notion of 'face' consists of two specific kinds of desires ('face wants'): the desire to be unimpeded in one's actions (negative face), and the desire to be approved of (positive face)" (Brown & Levinson, 1987, p. 13). My discussion of the Persian politeness system seems to be more related to 'positive face', to the satisfaction of one's desire to be approved of by their interlocutors. 
In verbal interactions where Persian speakers intend to make use of 'face-preserving strategies', to give deference to their addressees, they are likely to use certain pronouns, noun phrases, and verbal expressions to indicate their politeness and respect towards their interlocutors in two ways: Firstly, when referring to themselves, they tend to verbally place themselves in an inferior position vis-à-vis their addressee(s), by humbling and abasing themselves, by getting the lower hand, by assuming an inferior social status for themselves—by 'self-lowering', to put it in one word. Thus, as an instance of 'self-lowering', in referring to oneself, one may use the 'humiliative' term bændeh (literally meaning 'your slave') instead of the neutral pronoun mæn (=I). Secondly, when addressing others, especially when they are of higher social positions, for the sake of politeness strategies or face considerations, Persian speakers, conversely, tend to elevate their addressee(s) to a superior position, to raise them by paying them 'positive face', namely that which satisfies their desire to be treated as superiors, by using certain 'honorifics', plural pronouns to singular addressees, or verbal expressions which are not usually used under normal circumstances. For instance, as an example of 'other-raising', one may substitute the verb færmudæn (literally, to command) for the neutral verb goftæn (=say); or instead of using the pronoun to (that is, the neutral pronoun for second person singular, you), the speaker may address his interlocutor by the honorific form hæzræt-e 'alee (roughly, 'your good self') or jenab-e 'alee (roughly, 'your excellency'). As Brown and Levinson (1987, p. 178) clarify, "in both cases what is conveyed is that H [the addressee] is of higher social status than S" [the speaker]. 
Therefore, one notices that the process of applying the above-mentioned politeness strategies involves a series of certain linguistic forms which allow specific "marked" verbs, 'deferential' terms, 'humiliative' forms, and 'pronominals' (see Crystal, 1992; Brown & Levinson, 1987, p. 178) instead of the neutral or "unmarked" verbs, nouns, and pronouns which are normally used under symmetrical social situations. This double-sided nature of deference (namely, either the raising of the other or the lowering of oneself), as Brown and Levinson (p. 179) remind us, "is clearly shown by the honorific systems of many languages which have both 'deferential' and 'humiliative' forms." To illustrate the humiliative form of language, I quote Brown and Levinson (ibid.), who have included an example from Urdu-speaking Muslims of Delhi. In that community, the respectful way of inviting someone to your house is to say something like 'please bring your ennobling presence to the hut of this dustlike person sometime'. Deferential forms, as Brown and Levinson (ibid.) explain, "represent perhaps the most conspicuous intrusions of social factors into language structure, in the form of honorifics." They define 'honorifics' as "direct grammatical encodings of relative social status between participants, or between participants and persons or things referred to in the communicative event." 

Furthermore, Beeman (1986, P. 142) interprets self-lowering and other-raising forms as one of the two principal stylistic devices that constitute the core of tæ´arof ('offering', 'compliment') as the prime representation of polite language and compliments in Persian. The other stylistic device that serves a similar role, Beeman explains, along with self-lowering and other-raising forms, is the use of plural pronouns in reference to singular individuals addressed or referred to by speakers—for example, the use of shoma ('you', plural) to address a second-person singular, or ishan ('they') to refer respectfully to a third-person singular, he or she. The use of plural pronouns to singular addressees, however, does not exclusively belong to Persian; according to Brown and Levinson (ibid.), it "has a world-wide distribution in unrelated languages" and is characterized as one kind of honorific.

To elaborate on the meaning of the term tæ´arof, Beeman quotes Loeb (1969), who defines the Persian term tæ´arof as “compliment, ceremony, offer, and present”. Beeman himself (1986, P. 56) interprets the term as “an extraordinarily difficult concept encompassing a broad complex of behaviors that mark and underscore differences in social status.” He further explains that “tæ´arof is the active, ritualized realization of differential perceptions of superiority and inferiority in interaction” (P. 56).

2. The Differential Use of Language
Why do language speakers sometimes use language differentially in their interactions? Is it a universal property of languages? Why do Persian speakers, for instance, substitute a singular verb for a plural one when they talk about a singular person who deserves special reverence? It is obvious that the differential use of language is not exclusively associated with Persian alone. In other words, differential uses of language are also common, to a greater or lesser extent, in other languages. For instance, in French, two different pronouns are possible to be used to address a second singular person, i.e., vous vs. tu, or the so-called T/V pronouns; the former, although plural in form, may be "used when speaking to one individual who deserves deference" (Fasold, 1990, p. 2). Or speakers of Hindi may select from among three second-person pronouns. Similarly, speakers of Thai, in addition to having to choose from a long list of second-person forms, have to decide about several words used for self-reference (i.e., for the first-person pronoun, I), each having its own social significance (Fasold, ibid.). A similar distinction is as well reflected in Tamil, where the so-called T/V system "carries over into third-person pronouns, avaanka ('they') being used to refer respectfully to him or (especially) her" (Brown & Levinson, 1987, P. 180). 

While T/V systems are considered as referent honorifics that directly give respect to the addressee, Brown and Levinson suggest that there are other referent honorifics that indirectly give respect to the addressee. They include some English pairs of words like eat/dine, man/gentleman, give/bestow and so on, in which the second member encodes greater respect to the addressee, for instance: 
We look forward very much to eating/dining with you 
3. Self-Lowering/Other-Raising Reflected by Verbal Substitutions
It was mentioned that self-lowering and other-raising are reflected through lexical substitutions in both verbal and pronominal systems. Within the verbal system, most of this substitution is accomplished through the use of varying compound verbs or verbal expressions. The structural pattern of substitution typically consists of a simple verb of Persian origin alternating with a compound verb, consisting itself of an element often of Arabic origin, plus a simple auxiliary verb of Persian origin (Beeman, 1986). Thus, for example, the neutral verb dadæn (=to give) may be replaced by the forms tæqdim kærdan (=literally, to offer) and mærhæmæt kærdæn (=literally, to do a favor) to serve the roles of self-lowering and other-raising, respectively. One more point about other-raising forms realized through verbal expressions seems appropriate here. As the form of the verb in Persian corresponds to the subject and differs from person to person by adding certain verb endings or suffixes, when honorific forms such as plural pronouns are applied to singular addressees, the form of the corresponding verb ending will also have to change into a plural one. 

The process of self-lowering/other-raising realized through verbal phrases may be schematically portrayed as in Figures 1 and 2. 
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Figure 1: Self-lowering and other-raising in Persian lexical substitution 

(partly adapted from Beeman, 1986, p. 143)

                                                         mærhæmæt kærdæn (kindly give sth to sb)
                                                                mohæbbæt kærdæn (be kind to sb)
                                                                   lotf  kærdæn (do sb a favor)
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tæqdim kærdæn (to offer sth to sb)
Figure 2. Lexical substitution for the Persian verb dadæn (to give) to achieve self-lowering or other-raising (adapted from Beeman 1986, p. 143)

It should be further mentioned that the verbal expression substitutions also literally mean the same as the simple neutral verb and pragmatically perform the same linguistic function as the neutral verb does; the difference merely lies in the observance of politeness strategies in the case of verbal substitutions realizing self-lowering/other-raising. Other examples of verbal expressions signifying other-raising include mærqum færmudæn/dashtæn (to cordially write/pen) for neveshtæn (to write), telavæt færmudæn (to recite a sacred text) for xandæn(to read), meyl færmudæn (to respectfully eat/drink) for xordæn/noushidæn and so on. 
3.1 Instances of Political Discourse Reflecting Politeness through Verbal Expressions
The following examples containing verbal expressions or forms of address indicating self-lowering or other-raising have been taken from the speeches made by some Iranian politicians.

(1) Mr. Hosseini (one of the MPs): 

a. … mætalebi ra be estehzar-e shærif-e tan mi ræsanæm.

(… I have the honor to submit some points in your Honorable presence.)

b. … fehrest-e nomouneh-ee ra taqdim-e nomayændægan-e mohtæræm mi konæm.
(… I offer the Honorable MPs a sample list of items.)
(2) Dr. Mohajerani, the Minister under impeachment:
a. mæn hæmin moured ra xedmæt-e riasæt-e jomhouri 'ærz kærdæm.
(I had the honor to respectfully submit this case in the Honorable presence of the President.)

b. … jenab-e aqa-ye Nateq dær mosahebeh-ee ke dashtænd færmoudeh boudænd …
(His Excellency, Mr. Nateq, in his interview had 'said'—literally, 'commanded', with a verbal suffix denoting a plural subject …)
c. vaqti riasæt-e jomhouri-e mohtæræm-e ma mætræh færmoudænd ke …
(When the Honorable President of ours proposed (containing a verbal suffix used for a plural subject) that …)
d.  jenab-e 'alee [Mr. Hosseini] mostæhzær bashid bæ'zi æz mævaredi ke dær soureh-ye Yousof hæst ægær dær yek romani yek nevisændeh-ee tærjomeh-ye an ebaræt ra biaværæd ma labod ejazeh næxahim dad.
(Your Excellency [i.e., Mr. Hosseini] should respectfully be informed that if it happens that a novelist includes some of the issues in the Joseph Soureh (the Quranic chapter on Joseph), we wouldn't allow such material to be included.)
(3). Nateq-e Nouri (Majlis speaker): 'ærz mi konim …

(We have the honor to submit …)

4. Realization of Self-Lowering by Humiliative Forms of Self-reference 
As it was earlier mentioned, people use self-lowering forms to show their modesty, to observe politeness, or to give deference to their addressees. From an historical point of view, self-abasement has traditionally been considered a good moral virtue in the Iranian culture (Keshavarz, 1988). Thus, normally when talking to a superior in terms of age, status, or knowledge; or whenever speakers intend to apply strategies of politeness for one reason or another, they are likely to use one of the self-lowering or humiliative forms of address to refer to themselves. Keshavarz (1988) mentions that “it is interesting that even superiors sometimes refer to themselves by the polite forms in order to show their modesty” (P. 567). Beeman (1986) and also Keshavarz (1988) mention bændeh (roughly, 'your slave'), hæqir ('this nobody', 'I'), moxles ('the devotee', 'yours truly'), injaneb (roughly, 'on my own part', 'this humble one'), and chaker ('your servant') as the most common forms of self-lowering/humiliative terms used for self-reference instead of the neutral pronoun mæn (I), which is used in normal situations, where the observance of tæ'arof ('compliment') or strategic politeness considerations are not intended. 

However, there are restrictions for the usage of the above-mentioned forms in terms of age and gender; their usage is limited to male adults. In other words, they are not used by females and children. If it happens that children use them, it would evoke laughter and ridicule by adults. But, according to Keshavarz (1988), there is a feminine counterpart for bændeh, namely, kæniz (roughly, 'your devoted maidservant'), which is occasionally uttered by elderly women in rural and working-class communities. He adds that bændeh is the most common term used in the speech of adult male members of the Iranian society regardless of their social status.


It is worth mentioning that unless the speaker intends to be kidding, under normal familiar situations, especially, where the participants have an intimate relationship and are of equal social status and age, the usage of self-lowering/humiliative forms is rare and the neutral form mæn (I) is preferred to be used for self-reference. 
4.1 Instances of Humiliative forms in Political Discourse
1. Zakeri (one of the MPs): dær ertebat ba jenab-e aqa-ye Mohajerani, …bændeh xodæm an ra eshtebah mi danæm. 
(As for His Excellency, Mr. Mohajerani, this slave myself consider it a mistake.)

2. Pour Nejati (another MP): hæqir  pæs æz estema-'e defa-'e jananeh ye shoma [Mohajerani] … arezoo kærdæm ke …
(This nobody (i.e., I), after your vigorous defense (i.e., Mohajerani's defense), wished that …) 
3. Mohajerani (the Secretary):
a. injaneb kælam væ mowze-'e mæqam-e mo'æzzæm-e velayæt-e æmr ra fæslolxetab … mi danæm. 
(This humble one considers the discourse and the stance of the high-ranking official, the Reverend Religious Leader, as the final decision.)
b. bændeh 'æhl-e tæsahol væ tæsamoh-e færhængi hæstæm.
(This slave is an advocate of cultural tolerance and leniency.)
c. bændeh chonin mæsouliyæti nædaræm.

(This slave does not have such a responsibility.)

d. bændeh anmætlæb ra be onwan-e yek næzær mætræh kærdæm.

(This slave proposed that point as an opinion.)
e. bændeh yeki æz nevisændeh gan-e an bæyanieh boudæm.
(This slave used to be one of the co-authors of that communiqué.)
5. Realization of Other-Raising by Using Plural Pronouns
Although under normal situations in Persian there are certain common pronouns to refer to a second- or third-person singular, namely, to ('you', singular) and u ('he'/'she') respectively; in modern Persian, merely for deference or politeness considerations, these pronouns change into the plural honorific forms shoma ('you', plural) and ishan ('they'(, respectively, to address or refer to a person respectfully. This is the same T/V system of usage which is as well prevalent in virtually all Indo-European languages. 

It is true that in modern Persian, as Keshavarz (ibid.) also maintains, it is generally considered rude to use to ('you', singular) with reference to second-person singular non-intimates; however, historically speaking, we are almost certain that the plural form shoma ('you', plural), now considered the most appropriate form to address a second-person singular as a “base” reference, was not common to be used for a single person in the past usage of Persian. Its application to a second-person singular seems to go at least as far back as to the era when the Qajars ruled Iran, possibly under the influence of familiarity with Indo-European languages such as French and English (Yarmohammadi, personal communication).


Anyway, in today’s Persian, the pronoun to ('you', singular) is no longer used in formal situations, nor is it used in situations where personal knowledge about other people is minimal. However, as Beeman (1986) points out, the pronoun to  is used to indicate intimacy or sæmimiæt among the participants, but parents and teachers usually warn children and pupils against the use of it, particularly when talking to older people, and recommend that they use the honorific form shoma ('you', plural) instead, which is considered its polite counterpart (Keshavarz, 1988). Keshavarz (1988, P. 570) enumerates the following settings to which the usage of to (تو) is restricted: 


1. In a very intimate relationship between close friends and colleagues, peers, classmates, and spouses.


2. In a familial situation, it is common practice for parents to address their children by to (تو)  until they are about fifteen,, though some pedantic educated middle-class parents have been observed to address their children by the polite pronoun shoma (شما) right from an early age.


3. One of the interesting uses of to (تو) is in one’s soliloquizing addressed to oneself, and also in one’s prayers to God in solitude. 


4. And finally, when one wishes to show disrespect or anger to another person, to (تو) is deliberately used in an insultive manner.


In situations other than these, the polite, honorific pronoun shoma (شما) is used instead of the familiar to (تو) as a normal practice of other-raising.
5.1 Instances of Other-Raising Through Plural Pronouns in Political Discourse
1. … ishan [Ayætullah Emami Xansari] ayeh-e hæshtom-e soureh-e maedeh ra bæra-ye ma telavæt kærdænd.

('They'—namely 'He'—[i.e., Ayatollah Emami Xansari] honorably recited the 8th verse of the Maedeh Soureh (a Quranic chapter) to us.)

2. Hosseini (another MP): ma ba ishan doustim væ 'æz in mosahebeh væ goft-o-gou negæran væ pærishan xater shodim.
(We are friends of him (literally, 'them') and were offended and became upset by that interview and dialog.) 
3. shoma jenab-e aqa-ye vazir! be chehreh-ye in gooneh nevisændeh gan læbxænd mi zænid. 

(You (plural form), your Excellency, the Secretary, smile (with a plural verb ending) to the face of such writers.)

6. Other-Raising Realized through Honorific Forms of Address
In the same way as probably all languages of the world encode deference in the forms of address, there exist honorific terms in Persian which can be used to realize other-raising or deference towards the addressees, among which one may mention jenab-e 'alee (‘your Excellency’) as the most common of such forms, widely used by adult members of the society. The usage of this honorific, however, is gender-specific; it is not used to address a female. Instead, its feminine equivalent særkar (roughly, 'your Ladyship'), usually accompanied with the title xanom ('Mrs.'/'Ms.'), is used to give deference to an adult woman (see Keshavarz, ibid.). 


Another other-raising honorific term which is used with reference to the addressee is hæzræt-e 'alee (‘Your Excellency’), believed to convey slightly greater respect than jenab-e 'alee. However, the major difference that was found in the present study between the two terms was that of the frequency of occurrence in formal speech events. In other words, the frequency of occurrence of jenab-e 'alee was found to be far greater than hæzræt-e 'alee in the formal situation of parliamentary speeches. 


Of course, in addition to the above-mentioned honorifics, one can mention other common forms of other-raising such as aqa ('Sir'), xanom ('Mrs.'/'Ms.'), haj aqa, haj xanom (titles used before the names of adult Muslim males and females who have gone on pilgrimage to Mecca), jenab, (roughly, 'Excellency'), ostad ('Master'), and so on, which can be used by themselves or in combination with other titles (e.g., doctor ('Doctor') + last name to address a second person in different situations: aqa-ye doktor Parsi).

Moreover, while interacting with different classes of common people nowadays, one can notice an increasing tendency among them (perhaps under the influence of religious tendencies shown by the government) to replace the time-honored Persian honorifics aqa and xanom with haj aqa (with reference to an adult male), haj xanom (to refer to an adult female), or ostad (in reference to an adult male).


One more point which deserves to be made with regard to the other-raising issue concerns the existence of another seemingly new trend in formal speech events. An honorific term such as aqa or xanom, or sometimes a series of honorifics such as jenab-e aqa-ye ('His Excellency Mr. …'), hæzræt-e hojjætoleslam vælmoslemin, (an honorific title used before the name of a clergyman), særkar-e xanom ('Her Ladyship Mrs./Ms. …'), etc. followed by a last name, may precede a verb with a plural ending to indicate politeness or other-raising. Moreover, it is common practice in the discourse of today's Iranian mass media (radio, television, newspapers, etc.) to use a plural verb with reference to the religious leader of the country and a few other theologians of high religious status, e.g., mæqam-e ræhbæri færmudænd... (His Excellency, The leader, said ...—a verb with a plural ending/suffix). 

Last but not least, as with some English honorifics like Sir, Madam, and Lady, most of the Persian honorifics discussed above originally had aristocratic or royal connotations and with the passing of time, gradually, found their way into the language of common people.
6.1. Examples of Honorific Forms in Political Discourse
Instances of other-raising forms in political discourse and similar formal speech events are numerous. Some examples taken from parliamentary speeches follow:

1. æwvælin sokhænran jenab-e aqa-ye Taqavi hæstænd.
(The first speaker is (literally, 'are'—a verb with a plural ending) His Excellency, Mr. Tæqævi.)
2. jenab-e aqa-ye Doctor Mohajerani be porsesh ha-ye moxtælef pasox gofteh ænd.
(His Excellency, Doctor, Mr. Mohajerani has answered (literally, 'have answered', i.e., a plural verb) various questions.)
3. hæzræt-e hojjætoleslam væl moslemin jenab-e aqa-ye Neyyeri nomayændeh-e ræis-e qoveh-e qæzaiyeh hæstænd.

(His Excellency, the Reverend Mr. Neyyeri, represents (actually, 'represent', i.e., plural form of verb) the Judiciary.) 
4. aqa-ye væzir dær aXærin mosahebeh bæra-ye æksæriyæt-e majles xæt o neshan keshideh ænd.

(Mr. Secretary in his last interview has threatened (literally, 'have threatened') the Majority of the Majlis—i.e. the Parliament.)
5. hæzræt-e Ayætullah-e shahid Beheshti væqti ke ræis-e qoveh-e qæzaiyeh boudænd …
(When His Excellency, the Reverend Ayatullah Beheshti, was (literally, 'were') the Head of the Judiciary, …)
6. … jenab-e aqa-ye Nateq dær mosahebeh-ee ke dashtænd færmoudeh boudænd …

(His Excellency, Mr. Nateq in his interview had 'said'—literally, 'commanded', with a verbal suffix denoting a plural subject …)
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